XVI. ESCHATOLOGY

THESIS: “lo sono I"alfa e 'omega, il primo e I'iino, il principio e il fine (ap. 22.13). L’eventristo che include non solo la sua incarnaziong e i
mistero pasquale, ma anche la sua venuta nellaal@f. il credo niceneocostantinopolitano) éimib e definitivo. Gesu diventa cosi il “riassuntd’
tutte le “cose ultime” e la chiave d'interpretazierdelle “tensioni” dell’escatologia cristiana: esaton vs. eschata; presente e futuro della salvezza;
escatologia finiale ed escatologia intermedia.

I. Definition of “Eschatology”

A. Starting Point: Relationship of Anthropology and Christology.

Anthrology is seen in light of fulfillment in Clat. Eschatology is the fullness of
salvation that comes from Christ. Thus, there siarity that comes from Christology insofar
as salvation’s completion comes through Christ.

B. Definition of Eschatology:

1. What it is Not:

a. Not an intramundane reality

b. Not a description of the end times

c. Not a description of the future eternal world

Why? One cannot describe what is not of this elorl

2. What is it:

a. Itis radically new; it is an interpersonal @ent with Christ.

b. It is not neutral but a call to salvation inGod: The future is God
himself, manifested in Christ; unlike the otherntia futures which we anticipate, this future is
not the result of human effort but is God’s fullsstf-manifestation in Christ.

a. If we believe the future to be God’' s fudlifsnanifestation in
Christ, then already that future which we awaipiesent in Christ. Thus, what we await is
proleptically made present.

b. The horizon of the absolute future groundsr @resent
experiences of that proleptic presence of the Kamgchere and now; therefore, while the
absolute future remains hidden in the mystery ofl Gonself, it is not foreign to us since it
grounds our experience of the Kingdom here and now.

c. Human action forms part of the mystery of Barmmooperation with
grace. Our attitude toward the future is not one of jsiting; our attitude is one of hope -- a
hope which is active (similar to giving birth). .G%.S. 39: “The expectation of a new earth
must not weaken but rather stimulate our concerrciittivating this one. For here grows the
body of a new human family, a body which even n@wvable to give some kind of
foreshadowing to the new age.”

Il. Principles of a Christian Eschatology:
A. Eschatology is the Christ Event

1. Christ is the eschatological event in that Hesithe ultimate revelation of the
Father and the definitive manifestation of salvatio to man. Insofar as it is salvation that
Christ brings, and salvation necessarily involvesl Gimself, the primary object of Christain
eschatology is God revelaed in Christ.

2. Globality of Christ Event: Unity of Incarnation, Psachal Mystery and Parousia
(2 Tim. 11 ff.)



a. Unity of the One Salvific Mission:The conclusion of the salvific event in the
Incarnation is related to the Parousia. In a semsean speak afne coming of Christ with
many different aspectgIncarnation, Paschal Mystery, Parousia).

1. Justin: spoke of two Parousias

2. Our Point: There is an historical sequencéesus’ life but there is only
one event of God’s definitive self-communicatiordhrist.

b. The total existence of Christ as an eschatologicevent. The incarnation,
death and resurrection of Christ, the God-man, three fundamental moments of one
eschatological event -- God’s definitive self-dasaire to the world of human destiny. The
Incarnation and the Death-Resurrection are mutualtgrdependent aspects of the one
eschatological mystery.

a. The Incarnation points toward the death resurrection: Incarnation
(the mystery of the God-man) is the mystery thanifiegts man’s union with God; however, it
Is a mystery that finds its fullest expressionhe tross and resurrection. The Son surrenders
to the Father in absolute hope and confidencedrséiving power of God; the Father vindicates
his Son and offers him as our future.

b. The death-resurrection as unique and Transhistacal, meta-
historical events are grounded in the Incarnation. Jesus is not just a model of obediential
sonship vindicated by God (Abraham and the saerificisaac would suffice as a model in that
regard); rather, Christ's actions are eschatoldgisofar as they are the actions of the God-
man.

3. Event is Definitive with two foci- Present andruture:

a. Present:Linked to His person, Teaching, Death:

1. Christ knew that the definitive coming of tkengdomwas with him.
(MK. 1:15: shows his knowledge that the Kingdom wts him)

2. He also knew it was radicalhgw.

b. Future: Revealed in his Preaching of the Coming Son of Ma@,'not yet” of
the Kingdom, etc.

1. Yet, the future coming is linked with His Ben and no one else.

2. Man’s present attitudes will determine Clsidter response.

c. Summary: Two Foci of Present/Future Dialectic:

1. Linked with the Person of Christ

2. Eschatological Value of Present Moment insaa eschatological
import of present attitude will determine the fi@@ttitude of Christ

3. Christ as L’Eschatos (Ultimate) is hermeneuti¢or L'Eschata (last things).

a. L’eschata: are those “things” related to the definitive masthtion of the
ultimate presense of Christ in the world.

b. Principle: Only from Christ as ultimate do ultimate things/éasense. There
is an intimate relationship of all things with Gtri All that will be has its consequence and
constitution in Christ.

B. Christian Eschatology, with Christ at its centre is a Positive message of Salvation.
1. Future is not of concrete things but God HimselfThe absolute Future is God.

a. Jesus Himself reveals God; the Parousia thetind Final Revelation and

manifestation of the Father. (cf. DV 4a)



b. Eschatology then by definition cannot desctiteeabsolute future because:

1. To do so means to describe God Himself!

2. To do so means to radically link it to ouné with the loss of the sense
of radicality that is revealed in Christ (cf. GS38).

3. Neither SS or tradition have attempted t@alo

2. Two-Fold Dynamic involved with Ultimate Future:

A. First Moment: Advent: An event that walks towards us. Eschatology sees
the Ultimate Future as an event that walks towasdéimiliar to the Incarnation which was an
event). The future of Christ, as was the Incacamtis a gift and grace. It is a descendent
moment. Thus, we do not walk towards it butstaa event, walks towards us.

B. Second Moment: Active Hope as our response

a. God’s self-gift demands our acceptance becatithe reality of human
freedom. The relationship is between God's sdifagid our acceptance of it.

b. Our acceptance is the logical second momé&his is the time for the
acceptance; our response to grace and the ParouUsias, the present moment has great
eschatological value. The future already highbghe present and gives to us a sense of hope.

c. The eschatological value of man’s presentoacties precisely in
Christian hope. Charity has a transcendental déioanbecause it flows from hope.
Furthermore,the radical transformation of this wWdrvolves in some sense continuity with it.
Thus, there is a value to what we do here and fidwue believe in the transformation of the
cosmos, which is a work of God, it does not seerssipbe to exclude that which we do
according to God, which in root is also his work.”

C. Since Eschatology is Salvific and not a neutraierm, the salvific end of History is
already determined in Christ but our individual participation within it is not guaranteed.

1. In Christ, history achieves its final determinaion.

a. This does not mean that history ends withsthri

b. History: as a succession of events can becowex because God Himself
enters into it. The Transcendent becomes radigalilyanent.

c. Result: Christ gives history its definitivenyaurpassable meaning.

2. Church: Christ:: Holy Spirit. History is now in the Age tiie Church which moves
in towards perfection in Christ.

3. Universal Salvific Will- There is no guaranteeof individual participation in
salvation because of the reality of freedom.However, history’s direction is definitively
salvific.

4. Perdition: is to exclude oneself from this way.

lll. Parousia and the Final Resurrection:

A. Nature of Parousia:

1. The Parousia is the nucleus of the absolute miéestation of the Christ
event because it is the fulfillment of his salvifievork.

a. Absolute part of Christology: all was put andis feet.

b. Christ opens history to salvation’s fullnéggun in the paschal mystery.

2. Relationship with the Resurrection: Early Church had the hope of an
imminent Parousia. Their chronological mistakedt important but their attitude is. If Jesus
Christ is the Lord and is exalted, then this dommnmust make itself visible to all men. Thus,



there was a link between the resurrection, (entgmmnt of Christ in glory) and the Parousia
(requirement that all be subjected under his fe€&t)us, the Christ event needs to be extended
over all creation.
B. Theological explanation of the Parousia:
1. Christological Dimension:Dominion of Christ over all.
2. Trinitarian Dimension (1 Cor. 15: 20 ff.) Sulpection of all to the Father

a. Subjection of Kingdom to the Father:

1. Father brought Christ into the world

2. Christ returned to the Father and was géatiin Him. His work
and mission in his earthly life were fulfilled.

3. Christ continues his work by his intercessagainst the powers
that work against man (last, being death)

4. Christ, at this point, with all humanitytuens Kingdom to the
Father. The Final Point of History = return oftallthe Father.

b. Result: all reality, in the fullness of the life of Godjlamits itself in the
life of the Father, through the Son, in the Holyrisp

c. Key: This is not the personal subjection of Chet. To give the
Kingdom to the Father does not mean that Chrisie®to exist.

3. Ecclesiological Dimension: (Social Dimension: Fullness of Individual in
the fullness of the Church which is the Body of Chist)

a. Image is of Christ's body= the Church. Church which is not yet
finished because of sin and death is subjecteldeté-ather.

b. Key: An individual cannot achieve fullness, in eschajatal sense,
without insertion into a community (ie. the churchlhus, while individuality is irrepeatable,
man as a social being requires fullness in a sseiage.

c. The Church: sign of the Kingdom to come.

1. The future of mankind is not to be seen as an dividual
participation in the Kingdom -- (communion of saints.)

2. Humanity was made for union with God but als for
communion with one another. This is why the Church, the Body of Christ ontleais “sign
of the Kingdom” (Lumen Gentium, 3). Just as Chresveals the future of mankind, the
Church, the presence of the risen Christ here dh,ga the revelation of the communal future
of mankind. “Therefore, the promised restoratidrich we are awaiting has already begun in
Christ, is carried forward in the mission of thelyH8pirit, and through Him continues in the
Church.” (Lumen Gentium, 48).

3. Social fullness is not something that is addea tindividual
fullness. We have been so constituted by God that our persmiVidual fullness is not only
mediated by community but takes its fullness in samity. That future communion of saints,
signified and anticipated by the Church, is nothingre than the “all-in-Christ-through-the-
Spirit-to-the-Father which is the ultimate destofymankind.

C. Parousia and Judgment:
1. Christ as Ultimate Criteria:



a. Judgment is not a process in timgirst the arrival of Christ and then a
judgment). Rather, judgment is part of the full mifestation of Christ. In
Christ'smanifestation there is judgement.

b. Why? Because in Christ is revealed the fullness of wramns to be.
He is the ultimate criteria and center of historfhus, discrimination/judgment is inevitable
with his appearance.

2. Judgment as Salvific from God’s perspective:

3. Problem of chronology:We are forced because of our limitedness to sepera
chronologically our individual judgmnet and the warisal, social judgment. Their relationship
is best left as part of the mystery of God. [Meanyd justice are values that do not have an
existence above God but are given foundation in.JGod

D. Parousia and Resurrection:
Since the Parousia has an anthropological imgh& question of the resurrection
arises.

a. Resurrection can be seen in two different ways

1. Full Sensefull participation in the life of the Risen Chr{dT sense).

(a) 1 Cor. 16: The life of the saved:
1. They will rise in glory (Christic).
2. Spiritual, which means the fullness of God’

spirit does not mean for Paul immaterial.

2. Restricted Sense:as dead rising and then being judged (platonic
neutrality). This sense is necessary but it istnetfull sense that is described in part one.

b. Meaning of Resurrection:

1. Resurrection cannot be described in phenomenolmgl terms.
Rather it must be seen in Christological senseinalvhich we are called to participate in the
life of God is realized in Christ.

2. The bodily is worthy and not to be disparaged because Christ took over
all human dimensions. All of man, in a completass participates in salvation. Thus, we
cannot describe the phenomenon of the materialemesurrection.

3. It is also anticipated in the life of Christans in baptism.

c. Three Principles regarding the resurrection:

1. It is not solely for the elect but is an extensh of the same
resurrection of Christ.

2. Involves the spiritual and the corporeal inttansformation.

3. Cosmic transformation (includes society) whitoccurs as a factor in
the transformation of man (man-as-in-the-world)

E. Eternal Life:

a. Eternal Life = participation in the life of God Himself, who is man’s final
destiny. The NT link with Jesus and eternal Ifelear.

b. Beatific Vision = fullness of sonship in Christ.

1. It is not just an intellectual processbut rather must be seen as a
communion with God that embraces the whole man.

2. It is not just to see God through Jesus Christdd IN Christ, i. e.
incorporated into his resurrected body, leadinth&oFather.



3. Two ways to understand the Beatific Vision:
a. As Man before God:as if God were a monad
b. As Man within God: since God is a Trinity, God has the space
to insert man into his very life. (This is impartdor the consideration of the Beatific Vision
in Christ).
c. Summary: To see God is to be in God!
F. Eternal Death or Hell:

a. Definition: Contradiction in terms. Since man was made to be with God,
eternal death, the eternal refusal of God, is @radrction in terms.

b. The two possibilities of heaven and hell are na&qual terms. However, to
banalize hell is to banalize human freedom.

c. The possibility of eternal condemnation is reaand possible. There is no
need to a-priori limit Christ’s victorgnd to say that there are those who are actuathndd.

G. Intermediate State

a. Question: How do you hold togetherintermediate state of individuals
(between now and the Parousia) and the Final Resuwgction (Parousia)?

b. Magisterium: Benedict XlI in 14th century taught those whoddveill enjoy
the Beatific Vision immediately, from the momenttbéir death while the damned go directly
to hell. How do we explain this?

c. Rejected Solutions:

1. Immortality opposed to resurrectio? Yet, iantality of the soul allows
for personal continuity in the resurrection

2. Dormition of subject until the final resurten? This goes aganist
Benedict’s teaching. (Also against Jesus discassith St. Dismas).

3. Retain the idea of a body but in the sensa ‘@piritualized body” that
is united with the soul after death. The problemhether this takes corporeality seriously.

4. Coincidence: for the person who dies, the emmof death and
resurrection are the same moment (insofar ashey®nd history). The problem is: does this
take history seriously?

d. Ladaria’s solution:

1. Resurrection - best left for the end-time.

2. Seperated soul can be understood as an “I” in won with Christ,
even if awaiting the fullness of transformationtwihe endtime. Traditional theology does not
refer to such a seperated anima as an “I".

IV. Summary: There always remains tensions in Chstian eschatology;

A. Primacy of Christ’s work; social dimension vs.Eschatology of the individual
inserted within it.

B. Present and Future Tension (Not opposed: similiato nature - grace
relationship)

C. Continuity and Discontinuity Tension
V. Further Background:
A. Christ and the Kingdom: Eschatological event hinself:



1. In his earthly ministry, Christ not only announce future coming of the reign of
God but proclaimed that he was making that reign pesent God’s definitive victory over
the powers that destroy his kingdom - sin, sickegsdeath itself -- was now happening.

a. Salvation in miracles, exorcisms, raisingdbad, forgiveness of sins.

b. The invitation: metanoia; more than just a ahanessage (although it has a
moral content to it). The focus of metanoia is@ical re-orientation of one’s life, making God-
in-Christ the center. It is the faith responsdhe revelation of God’s definitive presence in
Christ Jesus.

c. The Kingdom is proclaimed as a future eventt get the quality of that future
Kingdom is proleptically present:

() God and sinner are at table sat down.

(2) The intimacy of the Abba experience madelabke to all.

(3) our participation in that future Kingdom p&s on our response to
Jesus in the present. Not only a confession tif fai him but doing the will of the Father in
Jesus (“When | was hungry, you gave me food...”)

d. Presence of the Kingdom in the person of Christthe Johannine
perspective. John’s Christology and realized eschatology: G@hssthe sign of the God’s
irrevocable presence -- the definitive manifestatd his kabod in the flesh.

() He who sees me sees the Father
(2) “I am” statements -- what was announced ley prophets is in the
person of Jesus.
(a) Messianic banquet -- | am the bread of life

(b) the vineyard of God -- | am the vine;

(c) God’s promise to shepherd Israel -- “| dm Good Shepherd.”

(d) The promise of life (dry bones) -- “I anethesurrection and the
life.”

(3) Call for a decision: Judgment is now.

2. In the resurrection, the one who proclaimed théuture Kingdom becomes part of
the proclamation: That which is announced as radically new has nappbned as historical
event. The resurrection is the eschatological evethe prism through which we see all of
human history.

a. Christianity has always understood Christ&ireection, first and foremost, in
terms of the future, as the anticipation and tharguotee of salvation to come at the end of
time. With the resurrection, we presently live the Messianic Age that awaits its final
fulfillment.

b. The essence of paschal faith lies in the atiovi that Christ’s resurrection is
an historical reality and a work of God'’s creatp@ver. The historicity of the event is critical
(against Bultmann). Christ is risen from the dermds not just a statement expressing a
judgment on the Meaning of Christ’s life or on dite -- it is a proclamation of fact.

() The identity of the crucified Jesus with thigen Christ -- the purpose of
the resurrection appearances.

(2) The “spiritual body” of the risen one: (¢fCor 15: “What is sown is a
soma sarkikos what is raised, a soma pneumatikasfransformed body.



(3) The resurrection/ascension as the gloribcabf Christ. History has
entered into a new era - the God-man, exalteddaight hand of the Father, has authority and
sovereignty over the cosmos. The future victorgrae powers of the earth has been realized
in him who reigns triumphant.

3. The Christ event and the sending of the SpiritIf the spirit of the one who raised
Jesus from the dead dwells in you, the one whedaShrist from the dead will give life to
your mortal bodies also, through the Spirit thaetlsvin you. . . .We ourselves who have the
firstfruits of the spirit, we also groan within @@ives as we await for adoption, the redemption
of our bodies.”

a. The Spirit of God is the foretaste of the pisEof future glory. The gifts of
the Spirit are the gifts of the eschatological alyeady enjoyed in the present moment.

b. In the Spirit we cry out Abba, Father. Thatique Experience of Jesus,
intimacy and communion with the Father, is whatekehaton is all about (when we shall see
face to face). And yet, right here, we have &tste of that future intimacy, that union with
the Father in the Spirit which has been pouredrdatour hearts.

B. Christ, the Eschatological Event for Mankind, fo History, and the World.

1. Christ as eschatological Event for mankind:

A. “If for this life only we have hoped in Chrjsive are the most pitiable people
of all.” Paul’s point in | Cor 15 is that the resection of Christ is the foundation for hope in
our own resurrection. Christ Risen is the mandfesh of the God’'s design for all humanity.
The risen Lord is given  to us as the future of kmash He is the “firstborn from the dead.”
Our participation in that resurrection will be letParousia. But, what does that mean?

1 Resurrection: It is the will of God that death not be the lastradio We
are destined for a real immortality.

2. Bodily resurrection: The gnostics sneered at the redemption of the
body, or materiality. Yet, it is the sign that Gtakes this world seriously. All of God’s
creation is both an extension of himself (a creatot of goodness); yet the world remains
infinitely Other (we are not Pantheists) and therefcan be the object of love. And yet, the
goodness of creation has been smeared by sins-intneed of redemption. Christ’s glorified
body is the sign that our own corporeality will kaght up in that redemption.

a Irenaeus: Our bodies themselves are the similitudo Dei; §hri
came in the flesh to restore that likeness for What was scandalous to the gnostics (flesh)
was the means to salvation -- Christ, in the flesheals the Father to us.

b. The body is not something | usean instrument of the mind --
somehow my body is a sacrament of the self; in nveays, | am my body. It is the sacrament
for communion with others and the Absolute ThouhisTbody, glorified, means that the
communion for which | have been made will be fréemm the impediments and limitations
that destroy communion. The kingdom of heavenasctimmunity of saints in Christ.

¢ How is the material body to be transformed? What does that
mean? Doesn’'t the body go into the grave and dpose? On the one hand, we are not
literalists when we speak of a bodily resurrecfiont then again, neither was Paul -"soma
pneumatikos”); still, Christ’s resurrection unden@s any biologist/chemist who would want to
make the absolute claim that physical matter (akmasv it) is the only kind of matter!

2. Christ as eschatological event for history:



A. Jesus Christ as trans-historical, meta-histodal event:

1. If we consider Christ as a merely historigaént, we might conceive of
him as any important figure. This is an immanéntisw of history and says nothing about the
future.

2. In faith, we believe that Christ has beenegito us as the future of
mankind. Therefore, present to us is our own &ituChrist is trans-historical because he is
given to us as goal, as future.

3. Christ then is the interpretative key fortbwg. History is a unified
whole which has Christ as its goal; all of the wndiial parts are to be interpreted in light of
Christ.

B. In faith we say that all events find their meaing in Christ.

1. The early Church, both in apostolic timesaadl as the early Fathers
saw the unity of the plan in Christ. The Old caaetwas fulfilled in the new.

2. Early Christologies attempted to show thigyuim the Christ event by
pointing to Christ as the one “who represents thgds” (Justin Martyr). What this means is
that as the Logos is present throughout all cutuigven Socrates), Christ possesses the
fullness of the Logos. Augustine’s view: Platoeals a shadow of what will be fully disclosed
by Christ.

C. What is the relation of human freedom to this hitory? There seem to be
two world-views, each of which are overcome in Gtwan faith.

1 Utopianism: freed man, authentic man, creates his own futusep\wn
Kingdom. History is totally in my hands. | carcéathat future of non-being with existential
angst (Kierkegaard) or utopian hope (Marx).

2. Determinism: man is the net result of forces that are beyonaigrol
-- all, at best he can do is understand them. (Fr8kinner).

3. Redeemed freedomthe future redemption which is now involves a
redemption of our freedom -- God’s powering logeadsolute future reaches into the present
to heal freedom. One of the first fruits of thengdom present now is that we no longer need
to live as slaves of sin, but in the spirit carelas sons. The healing of human freedom now is
the possibility of participating in the absolutdure through human choice. We don't create
the kingdom - human freedom doesn’t make it happeis God’s gift. But that future
kingdom, which is already present as redemptive,ltieals human freedom. Our actions will
not bring about a kingdom that is up for grabs (rmaynay not happen); rather, our actions are
signs of the infallible future in that they are ghducts of a redeemed freedom in love. And
yet, the future is still offered to us in freedowhich means that there is the possibility of
reaching it.

3. Christ as eschatological event for the world.
A. Why would the world participate in the eschattogical victory of Christ?

1. Creation was made for Christ; he is not dhly instrument of creation
but also the one “for whom all things were madeCel 1:16; the creation is structured in such
a way as to become the place where God’s selfedigob can happen. In God’s plan, his self-
disclosure is not just to disembodied intellects tauembodied humanity in a cosmos. Not
only is man a potential hearer of the divine wdndf the cosmos in which he is situated
participates as the ground of possibility for sacelf-disclosure.
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2. Creation, as it participates in the mystefyGod's self-disclosure in
Christ is also to participate in Christ’s gloriftan.

B. The proclamation of a transformed cosmos haseen a constant part of
our revelation: Kingdom of Isaiah 11; Isaiah 65: 2 Peter 3:10; I @d.3; Rom 8: 19-22; Rev.
21.

C. Is the new cosmos the work of human hands®r is it the transformation
wrought by God through the destruction of the oldbme hold a radical eschatology --
absolute discontinuity with the past through a mdesion of the past. However, that
minimalizes the importance of man’s actions. Giheld radical continuity and leave no room
for a complete newness through God’'s interventioAnd yet, both extremes have been
criticized, even condemned in our Church’s historyQuietism (God does it all) and
Messianism have never been able to do full jusbdbe mystery.

D. Some reflections from the council documents:

1. Gaudium et Spes, 38!Christ is now at work in the hearts of men
through the energy of His Spirit. He arouses nmdy @ desire for the age to come, but, by that
very fact, He animates, purifies and strengthemséhnoble longings too by which his human
family strives to make its life more human and @éader the whole earth submissive to this
goal. Now, the gifts of the Spirit are diversee &hlls some to give clear witness to a desire
for a heavenly home and to keep that desire greeang the human family. He summons
others to dedicate themselves to the earthly sermianen and to make ready the material of
the celestial realm by this ministry of theirs.”

2. Gaudium et Spes, 39: We do not know how all things will be
transformed. As deformed by sin, the shape ofvibitd will pass away. But we are taught
that God is preparing a new dwelling place and avrnmarth where justice will abide, and
whose blessedness will answer and surpass allahgirigs for peace which spring up in the
human heart. . . .While charity and its fruits ereuall that creation which God made on
man’s account will be unchained from the bondageanfity.” The Council tries to create a
balance, a both and, saying that there is a tradsce value to man’s works, that charity and
its fruits remain, but recognizing that, realisligabecause of sin, human works are not
identified with the Kingdom. The Council teachéattto man’s humanizing the world: “Far
from diminishing our concern to develop this eattie expectancy of a new earth should spur
us on, for it is here that the body of a new hurfanily grows, foreshadowing in some way
the age which is to come. That is why, althoughmuest be careful to distinguish earthly
progress clearly from the increase of the kingddr@larist, such progress is of vital concern to
the Kingdom of God, insofar as it can contributéhe better ordering of human society.” (GS
39)

3. The tension between the present and the future Christian eschatology .

A. The witness of Jesus in the New testament tbe “already and not-yet” of
the Kingdom.

B. Tensions in Pauline eschatology:

1. With the death and resurrection of Christ, lvewe moved into a new
era. The eschaton has begun. Does this meanPgualine eschatology is a realized
eschatology? “Now is the acceptable time; now ésdhy of salvation.” (2 Cor 6: 2 ) Hardly.
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Christ, the kosmokrator does not yet reign suprdmehas not yet handed over everything to
the Father (cf. | Cor 15:24). All this is relatdthe “Parousia of the Lord. *

2. We are living in the in-between times, ttabetween the resurrection
(whence the first-fruits are present) and the PaeouThe famous image in Paul is the predawn
day. The light of the inbreaking Day is alreatingg. Living in the “ in between” times
means that we are committed to living a “peopléhefday.” (Cf Rom 13: | Thes)

C. Summary of some present positions of eschatgln

1 Future eschatology: A . Schweitzer.The gospel message is dominated
by a belief in themminent coming of the Kingdom Schweitzer sees the proclamation of the
future Kingdom as the focus and content of Jesaghly mission. The expectation of an
imminent inbreaking of the Kingdom likewise focusegt initial teaching of the Church to
announce what was yet to take place.

2 Realized eschatology: C.H. DoddThe Kingdom of God, as presented
in the parables, is precisely and event that ipeaimg in the present a call to be open to
what God is doing now in Christ Objectors say, obviously the end of the world kat to
happen. How can you talk about a realized esabgy®@ For Dodd, the “end” like the
“beginning” of the world is shrouded in mythic larage. The Kingdom of God, as such, is
beyond history, although it has definitively entereistory in Jesus Christ. “There is no
coming of the Son of Man ‘after’ His coming in Gaé and Jerusalem, whether soon or late,
for there is no before and after in the eternaéard

3. Existential eschatology: Bultmann:He demythologizes the question of
the future coming of God, saying that what the @tspresent are not a literal description of
the future, butan existential call to decision in the present.In other words, the future
Kingdom (coming as a thief in the night) motivatles person in the present to make a decision
for Jesus.

4. Attempts to understand the tension of Already-Notyet:

a O. Cullmann: (coined the phrase of “already and not yet”): His
understanding of eschatology is based on lHdical notion of time. Salvation and
redemption take place “in” time (as opposed toGneek understanding of cyclical time where
salvation is an escape from that prison of timéirteeless eternity. “The decisive battle in a
war may have occurred in a relatively early stafjghe war, and yet the war still continues.
Although the decisive effect of the battle is pgdhanot recognized by all, it nevertheless
already means victory.”

b. W. Pannenberg: Revived Hegel's understanding of the idea of
universal history -- only all of history, history completed compssthe self-communication of
the divine. “ontological priority of the future:” This means that the end of history alone can
provide the ultimate perspective from which to ustiknd the total course of world history as
revelation. In Christ, the future is already heréhe present. Normally, we see the future as
something caused by the past and present. In gayiat the future Kingdom has an
ontological priority, we mean that the end of alimhan possibility has already occurred in
Christ. Since that possibility is anticipated lre foresent, the Kingdom is proleptically present
now. What does this mean? It means that all of esent experiences are interpreted
through that future which is already revealed to us
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b. Theology of hope in Moltmann: The danger of Christianity is
the danger of an established religion -- the dafifon of the status quo: In one sense, even the
revolutionary movements in society to establishright and better tomorrow are idolatrous.
Yet, Moltmann sees (from Bloch) that human consai&ss is anticipatory--it lives in hope.
Without hope, as without hungering, one cannot lergst. God = the “apocalypse of the
promised future.” The creaturely forms of signifioa through which the self-disclosure of
God is mediated do not function as descriptiveresfees corresponding to some completed
state of being but as statements of hope and paticns of a further coming of God. (Yahweh
isn't | Am as much as | WILL BE FOR YOU.) Religiolanguage names God only through
expressing God’s promise of self-commitment in carg for a future.

A. The Parousia of Christ (M. Hunt)

“... He will come again in glory to judge the ligrand the dead...”
Council of Constantinople (381)

There is perhaps no area of dogmatic theology romlered’ by the imagination than
the discussion of the parousia of Christ situatétimthe branch of dogmatic theology known
as eschatology. The biblical teaching is coucheapimcalyptic imagery that is often intimately
tied to notions of deliverance and victory over teeemy. Discussions on the subject
throughout the patristic era and into the middlesagrompted the Church to refute error and to
offer clarity. In the relatively few solemn teachs on the subject of eschatology, it is
significant to note the Church’s concern that egessin this area be diligently avoided in
preaching and in teaching.

l. Biblical Data
A. New Testament
1. parousia
a. approximately 25% of the references are founBaual's two letters to
the Thessalonians
b. in secular usage, parousia refers to the “oisa ruler or high official.”
c. in religious usage, parousia refers to the “hutlgsit by a deity.”
2. “in glory”
a. Scripture teaches the Lord’s coming and presemmng people
b. parousiais limited to describing, not the first coming,tltie coming in
glory at the end of the ages (eschaton)
3. “to judge”
a. ratification of the decisions one has made fagainst the Lord
B. Old Testament
1. Messianic hopes and expectations
2. establishment of God as world king
3. apocalyptic writings and imagery (eg. Book ohigd)
C. Moral living
1. time (chronos) of the parousia is unknown
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2. life lived in watchful expectation, vigilance

II. Select Patristic era developments
A. Biblical pattern
1. reflections often ‘triggered’ by contemporaryeats
2. confident hope for victory
B. Origen
1. apokatastasis panton
a. steeped imago Deianthropology
b. question, though, of reconciling the apokatastagh free will
c. evil as non-being in Origen’s thought
2. eventually condemned by the Church
C. Tertullian and Augustine
1. time of reckoning
2. emphasis, particularly in Tertullian, of divinestice in terms of punishment
and reward
3. distinction, particularly in Augustine, betwetme and eternity
4. Caution though in the descriptions of the pumishts

[ll. Select Conciliar teaching

A. Florence
1. ‘purgatorial penalties’
2. value of prayers and offerings on the part ef fithful for those who have

died

3. heaven for those with “no stain of sin”
4. hell for those who die in actual mortal sinwath original sin only

B. TrentDecree on Purgatory
1. linked with teaching on indulgences and sagaficharacter of the Mass
2. existence of purgatory and usefulness of offgriior the deceased

C. Vatican I
1. humanity situated in an eschatological context
2. pilgrim people
3. eschatology in ecclesial terms

IV. Theological Principles
A. Apocalyptic approach
1. a future vision ‘read’ into the present
B. Eschatological approach
1. a present vision ‘evolved’ to the future
C. Heaven, Hell, Purgatory
1. universal salvific will of God
a. Heaven/Hell not simply opposites
b. 1 Cor 2:9
2. Augustinian distinction of time/eternity
a. preference to speak in terms of ‘states of beatger than ‘a place’



14

3. parousia in terms of a completion of what hasaaly begun
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